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£-NU-SUB = BlT SIPTIi 

By Morris Jasthow, Jr. 
University of Pennsylvania 

In the Journal of the Society of Oriental Research (III, 36), 
Dr. Langdon proposes the reading Ea sa pasari for the puzzling 
''En ^-nu-sub,^ which is a not infrequent designation at the head of 
exorcising formulas.* Dr. Langdon has not offered a translation for 
Ea sa pasari but he would presumably render it "Ea of releasing" or 
the like. The equation would be important if it were correct, which 
unfortunately it is not. A glance at the passage on which Langdon 
bases his reading shows that the conjecture which he has added to 
the "great many conjectures" (as he says) for E-nu-sub must be 
relegated to the limbo of rejected guesses. Langdon's guess rests 
on an erroneous restoration of Cuneiform Texts, XXIV, 42, 114, where 
he proposes to read 

[''Sn 6]-nu-sub=[''Ea] ha pa-sar-[ri]. 
Apart from the fact that, as will be shown, the restoration in the 
left-hand column, though tempting because of CT, XXIV, 27, 7, is 
open to serious question, the restoration in the right-hand column 
can definitely be shown to be incorrect. Dr. Langdon says that the 
passage CT, XXIV, 42, 114, has "escaped the attention of Assyri- 
ologists." I doubt this, but it seems quite clear that it has escaped 
the attention of Dr. Langdon that CT, XXV, 48( = II R. 58, No. 5), 
is a text that is partly parallel and partly supplementary to CT, 
XXIV, 42. For our purpose it is sufficient to compare CT, XXV, 
48, 6-9, with CT, XXIV, 42, 113-16. Columns c-d of the former 
read: 

'^E-a sa ni-me-ki, i.e., "Ea as the god of wisdom" 
" " por-ha-ri, i.e., "Ea as the potter" 
" " nap-pa-h,i, i.e., "Ea as the smith" 
" " i-din-ni,* i.e., "Ea as the builder( ?) " 

1 1 follow in this article the satisfactory ' ' System of Accentuation for Sumero- Akkadian 
Signs," by Clarence E. Keiser (I'oIb Oriental Series, Vol. IX. Appendix. Yale Uni- 
versity Press, 1919). 

2 At first read E-nu-ru, on the supposition that naru was the Akkadian for "light." 
For the reading sub see below, p. 80. 

' See below, p. 56. 

* Correct the traces in CT, XXIV, 42, 114, accordingly. 
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It is evident, therefore, that we must restore columns b-c of 
€T, XXIV, 42, 113-16, as follows: 

'^Ea sa ni-[me-ki] 
" sa pa-ljiaryri] 
" sa nap-pa-[)pi] 
" sa i-din-ni 

Langdon's sa pa-sa-ri thus disappears. The parallelism is con- 
firmed by a further comparison of columns a-b of _ CT, XXV, 48, 
with column a of CT, XXIV, 42. The former is a four column text, 
in which the first two columns give either (a) variant equivalents for 
names or epithets of the god Ea as explained in the third and fourth 
columns, or (5) in the absence of equivalents, the second column 
repeats the Sumerian designation given in the first column as e.g., 
in the case of lines 1, 2, 4, 5.' Line 8 furnishes the writing ''Nin-d-gal 
("lord of great strength ") for Ea sa nappdhi with the variant designa- 
tion in the second column Simug (Briinnow, No. 6726) for "smith." 
Column a of line 115 in CT, XXIV, 42, is, therefore, to be restored. 

[''Nin]-d-gal=''Ea sa nap-pa-[hi]. 
The first two columns of line 9 of CT, XXV, 48, read: 

Mm-da=''Dim = ''Ea sa i-din-ni. 
Column a of line 116 of the other text is, therefore, to be restored. 

[''Nin]-dim=''Ea sa i-din-ni, 
and similarly in line 113 the traces confirm the restoration 

[^Nin-igi-azag\ = Ea sa ni-[me-ki], 
as in column b of line 6 of CT, XXV, 48. Line 114, therefore, gives 
us a designation of Ea as the potter or as the patron of pottery^ 
and it is evident that such a designation as Ea sa pahari cannot pos- 
sibly have anything to do with the incantation formula S-nu-sub. 
In passing, it may be noted that according to Delitzsch (Sumerisches 

1 The first column gives merely the signs, the second declares by the addition of the 
sign .4 n that the signs in the first column designate a deity ; and sometimes furnishes as 
in 11. 6, 12, and 13, variant writings 

'iNi-in ifji-azag=^Nin-igi-azao 
'^Ni-in gid-gid = '^Nin-gid-gid 
^ Ni-in kup-pir(ra) =<^N'in-kup-pir-(ra) 
or, the second column furnishes variant ideographic designations as in the examples 
quoted, 11. 7-9. 

' It will be recalled that the goddess Aruru in the Gilgamesh Epic, I, 2, 34, creates 
man out of clay. Ea as the potter is, therefore, an appropriate reference to his capacity 
as the creator, molding man as a potter molds an object of clay. 
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Glossar, p. 68), the Sumerian word for "potter" is ba-ha-ar, and it 
would seem, therefore, that pahdru is a Sumerian loan-word in Akka- 
dian. When, therefore, we find the signs Diig-dla-bur used for 
pahdru, we must recognize this combination as the name of the 
three signs^ (shown by CT, XII, 24, 35 ff., which furnishes, in the 
third column, such names) and that the signs themselves are to be 
read bahar. Another designation for the potter is Su-gal-an-zu, i.e., 
the one who is wise or skilled of hand and likewise to be read ipa^jAru 
(Brunnow, No. 7203, and Meissner, No. 5202). See also Delitzsch, 
Sumerisches Glossar, p. 226. It is explained as mu-di-e ka-la, 
"knowing all" (II R. 26, 13") and occurs as a designation of 
bSlit ill (CT, XXIV, 12, 30) but not of Ea. There appear to have 
been two traditions current in Babylonia regarding the creation of 
man, one attributing it to a goddess (Aruru as bMit ilt), the other 
to a god, Ea or Enlil or Marduk, according to the center whose 
deity was recognized as the chief figure of the pantheon. Both 
DUg-sila-bur (i.e., bahar) and SH-gal-an-zu with or without the 
determinative Lti are used for the profession of the potter. 

Coming now to column a of line 114 of CT, XXIV, 42, it is: 
evident that the first column must represent the equivalent of either 
column a or of column b of line 7 of CT, XXV, 48. Langdon's; 
restoration of column a 

]f6n t^l-n'w-sub 
is on the basis of CT, XXIV, 27, 7, but it is now evident that the first 
sign after the determinative for deity must be Nin or Nun and not 
lln (Brunnow, No. 10857) the sign for an "incantation." Columns 
a-b of line 7 in CT, XXV, 48, read 

Nun-4r-ra = '^DUg-sild'-bur 
as the equivalent to Ea Sa pa^ri. The signs in 6olumn b are the com- 
mon ones to designate "the potter."^ In the case of ur-ra it is signifi- 
cant that we have no less than three different signs used for Ur, viz.,. 

1 Diig="iar," Sila=" cut," B«r="hollow out." The three signs thus suggest the- 
process of the potter's wheel. 

2 The reading si-la as the name for this sign (Brtinnow, No. 1353) is furnished by CT, 

XII, 24, 35, 

Diig-si-la-bur-ru-u= pa-fyci-ru. 

' E.g., with the addition of La, VR. 32, 18«; and often in business documents. Se© 
Muss-Arnolt, Assyr'. Diet., p. 797*. 
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&r (Brunnow, No. 11890) in CT, XXIV, 14, 40 ( = 11 R. 54), where 
we have "^Nun-ur-ra as one of the names of Ea,' and CT, XII, 21, 
Rev. 1 (No. 93058) the sign ur (Brunnow, No. 11256): 

Nun-ur-ra = DUg-sila-bur = ditto^ 
and in CT, XXV, 48, 8, ur (Brunnow, No. 4830) 

'^Nun-ur-ra = ^Diig-sila-bur = ''Ea aa pa-^a-ri. 

Of the three writings for Ur, two must be phonetic variants of a third 
which alone can represent the original and correct ideogram; and 
it is not difficult to select as the original vr the Akkadian equivalent 
of which is hamamu, "region."' Nun-ur{ra) would, therefore, be 
the "Lord of the regions," with much the same force as Nun-sdr, 
"lord of the totality" (rubu kiSsati), which follows Nun-ur-ra in 
CT, XXIV, 27, 10, as well as CT, XXIV, 14, 42.* Writings with 
lir and ur are therefore phonetic variants. Coming back now to 
CT, XXIV, 42, 114, it is evident that the name in column a must 
be the equivalent to '^Nin-ur-ra of CT, XXV, 48, 8, and of which 
'' Dug-dla-bur (col. b) represents the synonym or equivalent. How, 
then, are we to fill out column a of CT, XXIV, 42, 114? Langdon's 

1 See also CT, XXIV, 27, 9. 

2 I.e., Nun-ur-ra ^paliaru as an equivalent ol Enlil (Obv. 10-11) or of Ea (Rev. 2). 
Paharu, as a matter of fact, is an epithet of eithbr Enlil or Ea. See Brunnow, No. 589,5, 
for another passage. If, therefore (CT, XII, 24, 35-37), we find 

Dug-sila bur-ru-u = pa-ka-ru followed by 

ditto (an) DAg-sila-bur 

ditto (an) DUg-aila-hur 

It follows that of the two deities designated as Dug-sila-bur, one must be Enlil or Bel, 
and the other Ea. The title, presumably, belonged originally to Ea as perhaps the head 
of the oldest pantheon, and was then transferred to Enlil. 

' As in the temple name t:-ur-imin-an-ki, "The house of the seven regions of heaven 
and earth." See Delitzsch, Sumer. Olossar, p. 50. 

« In the list of names and attributes of Ea (.CT, XXIV, 14) we must take most of 
the thirty-six designations in pairs and regard each pair as synonyms or equivalents. 
The same pairs appear in other texts, as e.g., CT, XXIV, 27, in parallel columns, or again 
In a text like CT, XXV, 48, they form the first and second columns, with the third and 
fourth columns furnishing the Akkadian exi>lanatlons. So in CT, XXIV, 14, e.g., En-uru 
and Nin-uru (11. 21—22) are synonyms or equivalents, as are Lugal-id^da and Lugal au-ab 
(11. 23, 24); so also En-su-ab and Nun-su-ab (11. 2.5-28). Therefore 11. 40-41 

Nun-ur-ra 

ditto (i.e.. Nun) dilg-slla-[bur] 
are synonyms or equivalents, as are 11. 42-43 

Nun-sdr 

ditto (i.e.. Nun) dug-sila-bur 
Since both Nun-ur and Nun-Sdr are thus entered as equivalents to Nun-dHg-sUa-bur — Ea 
sa pahari, it is clear that iir =fyamamu must have a force similar to 'sdr^kissatu. 
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proposition to read [''Sn} S]-nu-sub on the basis of CT, XXIV, 27, 7, 
is, to be sure, favored by the traces in King's copy of the text, but 
the parallel text CT, XXV, 48, to CT, XXIV, 42, is decisively against 
the supposition that the first sign can be anything else than Nun, 
or possibly Nin. If, therefore, nu is correct we must fill out Nun-nu- 
ru and regard this as a further variant phonetic writing for Nun-ur-ra. 
With two phonetic variants for ur, it is not going too far to assume 
that Babylonian scribes should not have been averse to "playing" 
on a name or epithet, writing Nun-ur by the side of Nun-nu-ur as 
the designation of Ea as the potter, or as the patron of pottery. The 
final vowel in either writing is of no consequence, since ru and ra are 
merely phonetic complements to the sign ur. The writing Nun-nur 
would, therefore, be a scribal variant to Nun-ur. There is, however, 
the other possibility that the sign nu (the line being broken off just 
at this point) may be the end of the sign ur (Briinnow, No. 11890), 
which, we have seen, is the original form of the designation of Ea 
in question. This would give us, therefore, Nun-ur-ru as against 
Nun-ur-ra. Ra instead of ru would, of course, be a variant of no 
consequence. At all events, it is certain that line 114 contains a 
designation of Ea as the ilu sa pafiari, and that the Sumerian designa- 
tion must be identical in sonje way with Nun-ur-ra. 

Moreover, there is something peculiar about line 7 in CT, XXIV, 
27, which misled Langdon, since there is nothing to correspond to 
this line in the parallel text CT, XXIV, 14. A comparison of these 
two texts shows (see above, p. 54, note 4) that they are parallels, 
with this difference merely, that in the former the designations of 
Ea are arranged in parallel columns as equivalents, while in the latter 
they are placed consecutively in the left-hand column. Thus line 3 
of CT, XXIV, 27, giving two names in parallel columns as equivalents, 
corresponds to lines 29-30 of CT, XXIV, 14; line 4 to lines 31-32 
with line 33 as an additional variant or equivalent; line 5 to lines 
34-35; line 6 to lines 36-37; line 8 to Unes 38-39; line 9 to lines 
40-41 ; line 10 to lines 42-43 ; line 1 1 to line 44 (without any variant 
or equivalent); line 12 to lines 45^6; line 13 to lines 47—48; line 14 
to lines 49-50; line 15 to lines 51-52, etc., but for line 7 ''En E-nu-sub 
there is no equivalent in CT, XXIV, 14. For this reason, if for no 

I Not the sign En, "lord" but En (sipfu) "incantation." 



56 The American Journal of Semitic Languages 

other, CT, XXIV, 27, 7, cannot be used to restore CT, XXIV, 42, 
114, 137, the parallel text to which is, as we have seen, CT, XXV, 48, 
with lines 1-9 of the latter corresponding to lines 108-16 of the 
former. '^ 

From all this it follows (a) that line 114 of CT, XXIV, 42, has 
its equivalent in line 7 of CT, XXV, 48, and (b) that it is entirely 
quite out of the question that we should have in column a of this 
line the signs for an incantation heading, known as ''Sn tl-nu-suh. 
The certain restoration of column c as sa pa-^a-[n] is a decisive factor 
against any such supposition; for this shows that we must have in 
column a some writing to indicate Ea as the potter. 

There is, however, another passage in the text, to wit, CT, XXIV, 
43, line 122, in which we may with certainty supply "^tln 6-nu-sub. 
This Langdon has entirely overlooked. In line 122 we have not only 
in column a . . . .nu-sub but the traces of the preceding S; and 
besides in columns b-c we have as the equivalent = ''i^a sa a-si-pi, 
i.e., "Ea of Incantation" or "Exorcism," which is exactly what we 
would expect as the equation of 

[<*^n] £^-nu-svh = '^Ea sa a-si-pi.^ 
This of itself would not prove that £n tl-nu-svb is to be read aSipu, 
but it does prove that this Sumerian designation was looked upon as 
a formula for incantation texts, to serve as a designation of Ea in his 
well-known capacity as the god of incantation rites. Remembering 
that we have so frequently in incantation texts the pbiase 

Nam-sub nun-ki-ga ■u-me-ni-sum,^ 
i.e., si-pat Eridu i-di-ma "Throw (or 'recite') the incantation of 
Eridu" (i.e., of Ea), with several variants,* it is a plausible conjecture 
in view of the equation 

''■Sin t^-rvw-svb = ^Ea sa a-si-pi 

1 After this line the two texts deviate in the order of the enumeration of the designa- 
tions or epithets of Ea,l. 10 of CT.XXV, 48=1. 121; 1. 11=1. 120; 1. 12=1. 130; 1. 13 = 
1. 131(?); 1. 14=1. 132; 1. 15 = 1. 118; 1. 19 = 128(7); 1.20=1. 127; 1. 21=1. 125; 1. 22= 
1. 122. Rm. 483 (CT, XXV, 47) continues CT, XXV, 48. 

2 Cf. CT, XXV, 48, 22 = CT, XXV, 47 (Rm. 483). <l£n £-nu-iub Is, therefore, to be 
supplied likewise in column o of these two texts. 

3 E.g., CT, XVI, 21, 204-5 and 250; CT. XVII, 15, 23; CT, XVII, 18, 12-13; CT, 
XVII, 24, 234r-35; CT, XVII, 30, 37; CT, XVII, 5, 29-30, and 25-26 (.ba-an-sum = id-di, 
here as the incantation of Marduk. son of Ea) . 

«B.g., .id-di {CT, XVI, 32, 142 and XVII, 5, 25-26); CT, XVI, 5, 193-94 
sum-mu-da-mu-ne = ina na-di-e-a; CT, XVI, 1, 6—7 mu-un igi-in-sum-ma-ta = ina na-di-e-a; 
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to regard ^^n tl-nu-svb as a general designation of incantation texts 
in which Ea is invoked. A study of the occurrence of the phrase in 
question actually shows that it is so used. 

Since Scheil' first called attention to texts introduced by this 
formula, quite a number have turned up. Brummer^ gave a tentative 
translation of an M-nu-svb text (reading correctly sub and not ru) and 
recognized its general character as a formula associated with the 
exorcising ritual of Eridu. He also saw that suh^nad-O,, "throw," 
but erroneously supposed that the throwing referred to "the throwing 
of fire,'" used in the exorcising ceremony, whereas the 'throwing' 
is the sprinkling of water on the one to be released from the clutches 
of the demon. There are three S-nu-Sub texts included in Zimmern's 
Sumerische KulUieder aus AUbabylonischer Zeit, Nos. 189, 190, and 
193, and there are three in Dr. H. F. Lutz's latest volume.* All 
of these are in Sumerian, and the close association with Ea is 
likewise evidenced in them either by the occurrence of the well- 
known dialogue between Ea and Marduk in which Ea tells his son 
that the latter knows as much as the father does and directs him to 
proceed with the task of freeing the victim,* or by some other refer- 
ence to Ea as the god of Eridu.* That the phrase had acquired a 



CT, XVI, 22, 302, Nam-iub na-ri-ga ne-in 8um=sip-tum ellitum ina na-di-e-a; CT, XVII, 
12, 31—32. Nam-Sub nun-ki-ga na-ri-ga u-me-{-ni-sum] = Hp-tum ellitum i-di-sum; CT , 
XVII, 5, 25—30 (Hpat absi and Hpat Eridu i-di-ma, etc. By the side of Nam-Sub, we also 
And In incantation texts the sign Tu (BrUnnow, No. 781), i.e., pd ellu="piiie mouth" = 
Siptu, e.g., CT, XVI, 45, 144, and 176 (Tu-mai=Siptu ^irtu). That this use of Tu also 
was associated with "throwing" is shown by use of the sign in the combination of Ulf 
Tu=ni-id ru-u-ti, i.e., "throwing of spittle." See Bruunow, No. 780, and Muss-Amolt, 
Aaaur. Diet., p. 6476. Note also the phrase ru'tum naditum [CT, XVII, 32, 15-17) 
with D&g (.—siptu) as the Sumerian eciuivalent for nadt^. 

> Recueil des Trataux, etc., XXII, 160. At first the three signs were regarded by 
Scheil and others as Semitic and read bU nu-ru, "house of light," but the impossibility 
of such an interpretation was soon recognized, when it was seen that the combination 
occurred in Sumerian texts, aulte apart from the fact that we would expect btt nu-ri as 
the proper Semitic phrase. 

^Ibid., XXVIII, 214-27. 

'See below. Brummer took "the second sign in Nam-ne-Sub == mamitu (Brunnow, 
No. 2178) "exorcism," or Siptu (Brilnnow, No. 2180) as "fire," whereas it is clearly the 
prefix to the verb. The case is of course different in such a passage as CT, XVII, 19, 
21—22, izi Sub-bu-da-gim = kima Sa ina i-§a-ti na-du-u "like what is thrown into the fire" 
where izi=iSatu and Sub =^nadu. 

« Sumerian and Babylonian Texts (Publications of the Babylonian S ection of the 
University of Pennsylvania Museum, Vol. I, 2), Nos. 107, 123, and 127. 

' So in Zimmem, op. cit.. No. 193. 
« So Zimmem, op. cit.. No. 190. 
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general force as an incantation formula, because of the predominating 
part which Ea, as the god of water par excellence, played in exorcising 
rites is to be concluded from the circumstance that in No. 127 of 
Lutz's text S-nu-Sub occurs as a heading (Obv. col. 1, 1) to the name 
of the series Utukki limnuti (1. 2) to which the text in question 
belongs. It is also introduced as the heading to subdivisions of the 
series (e.g., col. 3, 20) and is to be supplied in col. 5, 32. 

It is, therefore, clear that the phrase is a general one to indicate 
an incantation to be recited in the name of Ea, which would explain 
the fact that with the determinative for deity before it, "^En S-nu-sub 
is equated with ^Ea sa aSipi, i.e., Ea as the god of incantation. 
Nu-sub in the combination appears, therefore, to have the same force as 
Nam-svb in the conventional phrase, Nam-sub nun-ki-ge u-me-ni-sum 
and its variants as above pointed out. I owe to Dr. Lutz the further 
suggestion that Nu-sub may actually be regarded as a variant to 
Nam-Sub. Bearing in mind that Nam is the sign for the abstract 
(in Emesal texts na-am),^ as well as the negative in Sumerian, there 
is no inherent reason why Nu as the negative should not also have 
been used as a prepositive particle to designate abstract words. 
In fact. Nam appears to have arisen from nu+am,^ as a more 
emphatic negative particle.' In this way we could account for the 
form Na as the negative particle by the side of Nu, which would be 
a derivative form by analogy from Nam by the omission of the am.* 
A further ground for thus associating Nu and Nam is to be found in 
the occurrence of the form nu-um-me as the negative by the side of 
Nam and, correspondingly, we also have in a text included in Dr. 
Lutz's new volume (p. 69 and n. 167 on p. 108) an instance of nu-um 
as the prepositive particle to indicate an abstract instead of Nam. 
If, therefore, we can have Nam and Num either as negatives or as 
prepositives for abstract formations, there is no reason why we should 
not also have Nu to form abstract nouns as well as negative particles f 
and some day we may come across na used in the same way as a 

1 Delitzsch, Sumerische Grammatik, § 59. 

' Am'="to be." 

' As in Arabic lam by the side of la. 

' Delitzsch (.Sumerische Grammatik, § 59, 2) assumes two negative particles Nu and 
A'o, and derives the prepositive Nam from Na by the addition of am. 

5 May not the Nu in Nu-gigu =KadiStn, "sacred prostitute" (Brtinnow, No. 2017) 
be thus accounted for, since feminine and abstract nouns are formed in the same way ? 
.\ u-iiii/! = uad!Hii. Gitf = the sign lor sickness (Br. 2017). Nu-nunuz = pirislu (Br. 2012): 
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prepositive for abstracts by the side of its use as a negative particle. 
If then 

Nur-svb = Nam-sub = siptu, 

this would give us as the Akkadian equivalent to 

£-nvr-sub = btt sipti 
and Sn ^-nu-Sub would therefore designate as sipat btt sipti an incan- 
tation rite in the name of Ea and carried out, at least originally, in 
the bit sipti, i.e., "house of incantation," Bit sipti would, therefore, 
be a designation of a part of Ea's temple in which such ceremonies 
of exorcising demons would be conducted. The phrase once having 
acquired a technical meaning, it would be applied as the designation 
of any incantation text,' irrespective of the place where the actual 
ceremony took place, whether in a part of the temple or at the sick 
man's bed.^ 

The use of Nam-sub and Nu-sub as siptu, 'incantation,' is to be 
explained as a ' throwing ' or ' sprinkling ' of water over the one to be 
freed from the clutch of demons. This is the common meaning of 
the sign sub = nadu^ and we fortunately have by the side of the 
conventional phrase 

Nam-svb sum 

i.e., siptu idi 

the full phrase CT, XVII, 21, 86-87: 

a nam-sub mul},-na u-me-ni-sum 
mS sip-ti e-li-su i-di-ma 
"Throw the water of incantation over him" 



and zinniUu (Br. 2013). Besides, there Is one passage (Langdon, Sumerian Liturgical 
Texts, No. 2, 1. 36) in which Nu-nunuzu appears to be iised (or the abstract form 
■'childhood" rather than for "woman." I owe tUs reference to Dr. Lutz. In Langdon's 
copy of the text the sign nunuz is carelessly omitted. 

1 This would account for the fact that In some texts, as e.g., in a medical tablet, of 
the neo-Babylonian period (Recueil des Travaux, XXII, 140, subsequently pubUshed In 
full by Langdon Historical and Religious Texts from the Temple Library of Nippur, No. 56), 
the £:n £:-nu-sub (Rev. 4) is found with prescriptions against poisons, such prescrip- 
tions retaining their original character as exorcising rites to drive the demon out of the 
body. The same is the case in No. 107 of Lutz's volume which is an incantation 
against rheumatism. Similarly, £n S-nu-sub appears as the heading of a prayer (which 
was always designated as Hn =sipiu) to Nebo, e.g.. King, Babylonian Magic and Sorcery, 
Nos. 20, 35, by the side of £n e-a-tu (or iu-nag) =bit rimki (Briinnow, No. 7156), which is 
therefore the "bathhouse" for the purification bath after the exorcising rites have been 
performed, and of which the mikweh in orthodox Judaism is the direct descendant. 

' In the Pentateuchal Codes we have, similarly, exorcising rites carried out by the 
priest to whom the one to be cured comes, by the side of rites carried out in the sanctuary 
to which, therefore, the patient goes. See, for example. Lev. 14:3, as against 14:11. 

' Briinnow, No. 1434. and Delitzsch, Sumerisches Olossar, p. 267. 
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or IV R^ 25, 52-53: 

a nam-svb ka-su ba-an-sum-mu 

me-e sip-ti ana pi-ka id-di 
"The waters of incantation, at thy command he threw." 
This clearly explains the reason for the use of sub in the combination 
Nam-suh, and Nu-sub, as it also settles the reading of the second sign 
in this combination as Svb and not Ru} The verb used with the 
phrase Nam-Sub, etc., in incantation texts is generally Sum, but 
we have at least one passage, CT, XVII, 39, 57-58, where we actually 
have Sub as a variant to Sum 

[Nawr-sub diig-] ga-su Vr-me-ni-svb 
si-pat-ka pi-ab-iu i-di-ma 
"Thy good incantation throw." 
To clinch the matter that the 'throwing' refers to the sprinkling of 
water on the one to be released from the demon, we have the same 
sign Sum equated with sald^u, "sprinkle," in CT, XVII, 31, 37: 

a-bi lu-gAl-lu Ur-mu-e-ni-sunfi 

a-me-lu hi-lut), ma, i.e., "Sprinkle the man."^ 
Sum, the common meaning of which is naddnu is thus used for nadH, 
"throw," and saldhu, "sprinkle." The phrase sipta nadu, naturally, 
acquired the general force of to "pronounce" an incantation which 
accompanied the ceremony of throwing or sprinkling water over a 
sick man. Instead of Sum or Sub, we therefore also find the verb 
Sid = manu, "recite," e.g., CT, XVII, 31, 33: 

Nam-sub nun-ki-ga u-mu-e-ni-sid 
Lastly, as a variant to Sub, we find several times the sign isib (Briin- 
now. No. 11553)* e.g., CT, XVII, 32, 5. 

• Langdon at one time proposed to read tl-air-ru (.Babyloniaca, III, 27) and trans- 
lated it "house of light." Subsequently, he abandoned this reading and read £-nu-ru 
and rendered this Into Akkadian as bit la kuppuri, "house not purified" {Historical and 
Religious Texts [Munich, 1914], p. 70). At that time he opposed the suggestion of Bnim- 
mer to read k-nu-sub. Once more In the article quoted above, p. 51 , he changed his mind 
and now wavers between Sub and Sub, though the sign in question has only the value 
3ui). He still clings to his translation " house not purified," but It is to be remarked that 
the passage to which he refers In the Revue d' Aaayriologie (XII, 36, 1. 13) does not bear on 
the case in any way. Nu su-ub-)ia = " not cleansed" or "purified" has nothing whatsoever 
to do with Sub. In assuming for the latter a meaning of "atonement" Langdon goes 
utterly astray. An Interpretation for £^-nu-sub as "house of non-atonement" is for 
this reason entirely out of the question, besides giving no good sense. Langdon is guilty 
of the same confxision betwen >Sw6 = "tIirow" and >Su6 = "cIeanse" in the note (.Historical 
and Religious Texts, p. 70, n. 5) attached to his discussion of £:-nu-sub. Sub means, as 
shown throughout this article, "to throw," whereas Su-ub is the common Sumerlan stem 
for "to cleanse" (see DeUtzsch, Sumerisches Glosaar p. 248, under III). 

2 The Sumerlan a sum literally "give water." 

3 As a further synonym we have Sum =malil, "fill," CT, XVII, 31, 30 (a u-me-ni- 
sum =me-e mul-li, "fill with water"). 

' Sb 139 shows that the Sumerlan reading for the sign is i-ii-ib from which lit, which 
occurs as the common phonetic value in Akkadian texts is clearly an abbreviation. 
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a nam-isib-ba u-me-ni M-nag. 
"Water of Incantation pour out" 
where the verb sii-nag^ furnishes incidentally another proof that we 
are to read /Sm6 = "throw, sprinkle, pour, wash," etc. (and not Ru) 
in Nam-sub as well as in Nu-Sub. In Zimmern's Sumerische Kult- 
lieder, No. 190 (tin il-nu-sub text), we also encounter Obv., line 16: 

lit nam-isib-{ba)ge 

nam-isib um-ma-sum, 
"Let the exorcising priest recite the incantation. "^ 
The Sumerian isib is not, therefore, the designation of a "libation 
priest," as Delitzsch (Sumerisches Glossar, p. 29) assumed, but an 
exorcising priest who throws or "sprinkles" water over a victim or 
a diseased individual; and this would suggest that the Akkadian 
asipu for "exorciser," as also its derivative siptu, reverts to a 
Sumerian prototype and is therefore to be added to the list of 
Sumerian loan-words in Akkadian. This would further carry with 
it that the abstract Nam,-iSib = is§iputi (IV /^^. 25, 54-55o) is an 
"akkadianized" form of the Sumerian original, and from this point of 
view is properly entered as a synonym to siptu (Briinnow, No. 10379). 
The question may therefore be raised whether the Sumerian issebu 
as a designation for "king,"' so common in omen texts, is perhaps 
the same word as isib, designating the king as the exorcising priest. 
Such a designation would be natural in the days when kingship was 
closely linked to the position of the king as priest, for which there is 
such an abundance' of evidence in Babylonia. In the ultimate 
analysis there may also be a connection in Sumerian between the 
two stems isib, perhaps abbreviated in Sumerian already to sib 
and sub. It is certainly plausible that isib in the sense of exorcising 
should revert to the act of "throwing" water as the function of the 
exorcising priest. The iSib would, therefore, be the thrower; and 
if this be admitted then isib (or sib) and sub might well be related 
stems in Sumerian.^ 

1 S4-nag=ramAku, "wash" (Briinnow, No. 7156). 

= In Akkadian, therefore, Isib sipta liddi. 

' Written with the sign Briinnow, No. 11886 and occurring frequently in Assyrian 
astrological texts. For examples, see Jastrow, Religion Bahyloniens und Assi/riens II, 
559, n. 4, and 581, n. 11; also CT, 34, 10, 21, etc. 

' Since this article was written a further E-nu-Sub text has turned up in EbeUng's 
remarkable collection of Keilschrift Texte au« Assur, religidsen Inhalts, No. 38, 11. 9 fif. 
Willie this article was in the hands of the printer, my attention was calied by Dr. H. F. 
Lutz to No. 109 of his recent publication, PBS, Vol. I, Part 2, in which the strange 
writing tu en ni (read: l)-nu-ri occurs. The tablet belongs to the Ur= or Isin-period. 



